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IMAGE-WORSHIP.

Worship 1s as old as religion, and religion is at least
as old as man himself. How image-worship came into ex-
istence in the history of religion cannot but be interesting
as well as instructive to all those who believe in the im-
portance of religion as an institution calculated to uphold
truth and to ennoble the humanity of man. In some
quarters 1t has now become i sort of fashion to call all
kinds of image-worship by the noxious name of idolatry,
and then condemn them all at once and completely without
even feeling faintly that it is necessary to examine well
the origin and nature of image-worship before dogmatically
pronouncing against it in unmeasured language. That
there are some in modern tiwes who feel that they can look
after their spiritual interests and perform their rehigious
worship without the aid of physical images of any kind, is a
thing which 1s so well-known all the world over. But
what right they have to condemn all that they call by the
name of tdolatry it is indeed very difficult to make out.
Almost every person, who is at all well acquainted with
HEnglish Literature knows that Carlyle was o oreat hater
of shams, and rash critics of nnage-worship may sorely
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learn one or two valuable truths from the following remarks
of the sham-hating Sage of Chelsea on this vexed question
of idolatry.

He says in his Heroes and Hero- Worship.—“We will
not enter here into the theological question about idolatry.
1dol is Eidolon, a thing seen, a symbol. It is not God, but a
symbol of God; and perhaps one may question whether any
the most benighted inortal ever took it for more than a
Symbol. I fancy, he did not think that the poor image
his own hands had made was God ; but that God was, em-
blemed by it, that God was in it some way or other. And
even in this sense, one may ask, is not all worship whatsa-
ever a worship by symbols, by eidola, or things seen ?
Whether seen, rendered visible as an image or picture
to the bodily eye; or visible only to the inward eye
to the imagination, to the intellect : this makes a su-
perficial, but no substantial difference. It is still a
Thing Seen, significant of Godhead; an Idol. The
most rigorous Puritan has his Confession of Faith, and
intellectual Representation of Divine things, and worships
thereby; thereby 1s worship first made possible for him.
All creeds, liturgies, religions forms, conceptions, that fitly
invest religious feelings, are in this sense eidola, things
seen. All worship whatsoever must proceed by symbols,
by Idols :—we may say, all Idolatry is comparative, and the
worst 1dolatry 18 only more idolatrous. Where, then, lies
the evil of it ¥ Some fatal evil must lie in it, or earnest
prophetic men would not on all hands so reprobate it. Why
is idolatry so hateful to prophets ? It seems to me as if,
in the worship of those poor wooden symbols, the thing
that had chiefly provoked the Prophet, and filled his inmost,
soul with indignation and aversion, was not exactly what
suggested itself to his own thought, and came out of him
in words to others, as the thing. The rudest heathen that
worshipped Canopus, or the Caabah Black-stone, he, as we
saw, was superior to the horse that worshipped nothing at all,
Nay,there was a kind of lasting merit in that poor act of his,
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analogous to what is still meritorious in Poets : recognition
of a certain endless dizine beauty and significance in stars
and all natural objects whatsoever. Why should the
Prophets so mercilessly condemn him ? The poorest mortal
worshipping his Fetish, while his heart is full of it, may
be an object of pity, of contempt and avoidance, if you
will, but cannot surely be an object of hatred. Liet his heart
be honestly full of it, the whole space of his dark narrow
mind illuminated thereby ; in one word, let.him entirely
believe in his Fetish,—it will then be, I should say, if not
well with him, yet as well as 1t can readily be made to be ;
and you will leave him alone, unmolested there. But here
enters the fatal circumstance of [dolatry, that, in the era
of the Prophets, no man’s mind s any longer honestly
filled with his Idol or Symbol. Before the Probhet can
arise who, seeing throngh it, knows it to be mere wood,
many men must have begun dimly to doubt thatit was
little more. Condemnable Idolatry is wnsincere Idolatry.
Doubt has eaten the heart of 1t: a human soul is seen
clinging spasmodically to an Ark of the Covenant, which
it half-feels now to have become a Phantasm. This is
one of the balefulest sights. Souls are no longer filled
with their Fetish ; but only pretend to be filled, and would.
fain make themselves feel that they are filled.”

From this rather long quotation a few ‘things of
mterest become clear. First of all we are made to see that
all worship must be with the help of symbols. It is indeed
remarkable how much svmbols have contributed to the
progress of civilisation and the realisation of man’s humanity
as well as his divinity. The art of writing began, they say,
with pictof'ia]. representations; and that most potent of all
instruments of thought and enlightenment, namely, speech.
had its gross' origin in gestures and imitative and iuter-
jectional sounds. Our most abstract and immaterial
thoughts we now think with thehelp of our highly develop-
ed languages ; but a fairly close exanunabion of the nstory
of such words m our languages as are made 1o cxpress
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abstract notions about which there seems to be almoss
nothing that is concrete or gross, cannot fail to bring o
light the great fact that in all our languages conceptions of
an originally concrete significance are by the process of
metaphor led to express even the most highly abstract ideas.
Imitation is at the root of langunage, and metaphor has been
its very bread of life. We cannot write without symbols,
we cannot speak without symbels, we cannot think without
symbols. Can we then pray without symbols, worship without
symbols? All religions and all philosophy are at best only
symbols of the Divine Principle. Under these circumstances
where is the harmin image-worship, or even in idolatry .
as they call it 7 Carlyle is perfectly right when he says that
whatever harm there is in idolatry isto be found in the
nsincerity that is often associated with it. Even inthe
matter of the symbolic representation of the truth of things
and the commonly and naturally concrete conception of
religion and worship, there is such a thing as the passage
from the gross to the refined, and from the more concrete
to the less concrete. Sticking to the older, less refined,
and more concrete conceptions of the past stubbornly,
even when one or more steps of advancement are possible
in the direction of refinement, righteousness and progress,
1s 1n every way worthy to be condemned aspernicious idol-
atry—not only in regard to religion but also in regard to
all other matters associated with the historical life of human-
ity. Not to progress, when it is both possible and desira-
ble to do so, 18 certainly injurious to the best interests of
civilisation and culture. Not to work for the improvement
and elevation of those, whose religious and moral con-
ceptions are not quite as refined as they might be, 1s un-
deniably a moral weakness. But as long as even the best
of us cannot think without symbols, cannot pray without
symbols, and cannot worship without symbols, we
ought to do nothing but bless all sincere forms of worship,
whatever may be the actual magnitude of the concrete-
ness of their conceptions and their symbols. Here, as
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elsewhere, sincerity is indeed the test of truthfulness. When
we cannot know and comprehend and get hold of the truth
as 1% is, we have no right to laugh at any kind of humnan
effort to rise from the known to the unknown, from the
hwman to the divine.

Like thought, language,and writing, worship too began
symbolically. The need for religion is implanted in the
heart of man, and therefore it is a part of his psychic and
spiritual nature. DBut its first expression was very natur-
ally symbolic. It is known that the earliest form which
worship assumed was that of sacrifice. And what has
been the meaning of sacrifice? This question has been
remarkably well dealt with by the late Professor Robertson
Smith in his highly interesting lecture on the Religion of
the Semates, and with the help of a very large amount of
convineing evidence he has arrived at the conclusion
that sacrifice is symbolic of the establishment of kinship
between the worshipper and the deity worshipped by him.
This question of sacrifice and its meaning, as they come
ont from the study of the religious history of India, we do
not now take up for consideration, but content ourselves
by saying that the conclusions of Professor Robertson
Smith, regarding sacrifice and itsoriginal meaning, are fully
borne out by a very large amount of highly interesting
evidence deducible from the mstitutions of Hinduism.
There is no denying that, even in the most progressive
religions, all the later forms of worship have simply been
more or less manifest modifications of this earliest form of
sacrificial worship ; and from very early times at least two
very different forms of sacrifice seem to have been known.
'These are bloody sacrifices and sacrifices performed by
the offering of oblations tothe fire. Before man discover-
ed how to make and to keep fire, he must have been
naturally in the habit of worshipping by means of bloody
sacrifices, in which the blood of the wvictim smeared to
an image or an altar represented the bond of kinship be-
tween the worshipper and his deity, Totemism, wlhich
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1s supposed to have been a common institution to
the whole of mankind at one time or other in the
course of the evolution of civilisation, is, in all proba-
bility, responsible for the use of physical objects to re-
present supernatural agencies. In this way out of the
natural needs of early society and the institution of bloody
sacrifice, image-worshipmust have first come into existence.
Such, at any rate, seems to have been the origin of idolatry
among the Semitic peoples; and arguing from the common
features in the different stages of the evolutional progress
of civilisation in the different parts of the world, we are
led to think that with us also in India totemism and the
bloody sacrifice must have caused the commencement of
image-worship.

This idea gets strengthened from the fact that the
religion of the Vedic Aryas in India seems to have been
free from image-worship, and these Vedic Aryas worshipped
their gods by the offering of oblations to the fire. Agni,
the god of fire, was considered by them to be the messenger
of the gods and the carrier of oblations. In fire-sacrifices it
is the ascending smoke that forms the visible bond of
connection between the embodied worshipper and the
invisible gods, and the conversion of the visible oblations
into invisible vapours and gases natuvally went to strength-
en the belief that the offerings were accepted by the gods.
Where the shedding of the blood of the victim on an altar
or the smearing of it on an image of the deity is taken to
denote the completion of the sacrifice, they cannot help
havingimages or some natural physical objects as representa-
tives of the deity ; fire-sacrifices, however, do not stand
in need of such representatives. This does not necessarily
lead us to the conclusion that image-worship does not at
all come into existence among peoples whose offerings are
all mainly, if not wholly, burnt offerings. Images of their
gods were known to the Greeks and to the Romans, and
they knew burnt offerings also. We have heard it
said that, when a young Hindu asked Swami Vivekananda
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why Hindus were idolatrous, the Swami replied that it was
because they had their Himalayas. A little thought
bestowed on this answer will show us that there is another
impulse in the heart of man in answer to which also
physical images of the divinity come into existence
in a community of worshippers. This impulse arises
out of the power which the beauty and the sublimity of
nature has to enrapture and enslave the inner essence of
man, Where the majesty of nature is grand and her beauty
great, can man really suppress the welling forth of poetry
from the profoundest depths of hissoul ? Is not the essence
of poetry in imitation and the imaging forth of the felt
beauty and sublimity of nature ¥ This poetry may, and does,
find expression in more ways than one; and when religion
becomes naturally associated with the expression of the
divine inflatus of such poetry as ever enlivens the inner
sanctuary of the soul, religious myths come into existence
in steadily growing numbers. Such indeed is the psychologi-
cal explanation of the origin of myths; they may owe much
to what Professor Max Miiller has called a ** disease of lan-
guage”, or, as his opponents contend, their cause is to be
found in the actual conditions of early society and primi-
tive culture. However, as to why myths are associated
with religions, we have to seek our explanation elsewhere ;
and if we do so, we may find 1t in that admirable proneness
of man to be carried away by poetic influences and their
charms, whenever they happen to be sufficiently near to him
to work even unconsciously upon his pliant and impression-
able soul. The genius of the poet ani the inspiration of
the prophet are not at all dissimilar, and in the mythology
of the Aryan nations we have them most remarkably fused
together to form a harmonions whole. When myths give
rise to images of gods and goddesses, there is nothing unna-
tural or harmful in fhe process; and these images are
intended to express the poetry and the veligious devotion
embodied in myths by eans of the visible language ot
the sculptor. That Heraand Isix shonld have their chariots
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drawn by a pair of peacocks and that Subrahmanya or
Kumara, the solar god of Indian Saivism, should be made
to ride on the peacock, anl that Kronos should be a winged
god, are all easily intelligible, if we understand the natural
correlation that there is between the janguage of words
and the language of painting or of sculpture. In this way
the exuberant poetry of religious mythology is also largely
responsible for the origin of image-worship.
lmage-worship has found its way into Vedantic Hindu-
ism through both these channels, and the Vedanta does not
condemn such worship at all. As a matter of fact the
Vedanta has no word of condemnation to say in connection
with any form of worship, provided that there is nothing
inhuman or immoral associated with 1t. As we have more
than once pointed out in these columns, the Vedantic reli-
gion of righteousness, renunciation and love is really intend-
ed to supersede the religion of sacrificial rituals. Instead
of the physical symbolic sacrifice of animals, the Vedanta
insists upon the sacrifice and the complete annihilation of
the animal in man. Nevertheless, the Vedanta knews
the value of symbols as helps to worship, and the value
of worship as an aid to religious progress and spiritual
purity and perfection. The worship of Pretikdis and
Pratimds 1s rvecognised by the edanfrn as helptul to
divine realisation, the Pratikds being substitutes and the
Pratimds being images. In the Upanishads we find
that we are asked to worship the fire as the Brakman,
to worship the sun as the Zrakman, to worship the sky as
the Braknian, and to worship the mind as the Brakman,
and soon. The object of all snch injunctions isto enable
struggling man slowly to realigse the infinity an< the im-
materiality of the ZBrakmuwsn who alone can of right be the
object of all human worship. Similarly image-worship
also 1s encouraged, provided that the image is expressive
of some great truth ov other regarding the divine principle
and its relation to mau and his historic life on earth,
What Swimi Vivekanania says regarding the Worship of
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Pratikds and Pratimds is really of great interest in this
connection ; and so we make no apology to quote a few
sentences from his Bhakti-Yoga. “ The word Pratikd
means going towards, and worshipping a Prafikd is wor-
shipping something which, as a substitute, is, in some one
or more respects, like the BraZman more and more, but 1s
not the Brakman. Along with the Pratikds mentioned
in the Srufis there are various others to be found in the
Purdnas and the Zantiras. ..... If, as it may happen in some
cases, the highly phil--ophic ideal supreme Brakman is
Himself dragged down by Pratikd-worship to the level of
the Pratikd, and the Pratikd itself is taken to be the
A'tman of the worshipper, or his Antarydmzn, the worship-
per gets entirely misled, as no Prafikd can really be the
A’tman of the worshipper. But where Brafinan Himself
is the object of worship, and the Prafi%d stands only as a
substitute or a suggestion thereof, that i1s to say, where
through the Prati%d the omnipresent Brakman is worship-
ped—the Pratikd 1tself being idealised into the cause of
all, the BraZman—rthe worship is positively beneficial ;
any, it is absolutely necessary for all mankind, until they
have all got beyond the primary or preparatory state of
the mind in regard to worship......This explains how, in
many cases, both in the Srzf:s and the Smrifrs, a god, or
a sage, or some other extraordinary being is taken up
and lifted, as it were, out of its own nature and ideal-
ised into ZBrakman, and is then worshipped., Says
the Adwastin, ‘Is not everything Brakiman when the
name and the form have been removed from it ? *Is not
He, the Lord, the innermost Self of every one?’ says the
Visishiddwartin......... The same ideas apply to the worship
of the Pratimas as do to that of the Pratikds; that is to say,
if the image stands for a god or a saint, the worship is not
the result of Bhakts, and does not lead to liberation : but
if it stands for the one God, the worship thereol will hring
both Bhakir and Mukse.  Of the principal veligions of the
world we sce Vedantism, Buddhism, and certain forms of

2
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Christianity freely using images; only two religions,
Mahomadanism and Protestantism, refuse such help......... ’
Again in Christianity and Mahomadanism whatever exists
of image-worship is made to fall under the category in
which the Pratika or the Pratimd is worshiped in itself, bué
not as a ‘help to the vision” of God ; therefore it is at best
only of the nature of ritualistic Aarmas, and cannot pro-
duce either Brhaktr or Mwukfi. In this form of image-
worship the allegiance of the soul is given to other things
than /'szara, and, therefore, such use of images or graves,
of temples or tombs, is real idolatry; yet it is in itself
neither sinful nor wicked—it is a rite—a Karma, and
worshippers must and will get the fruit thereof.”

Such 1s, indeed, the attitude of the Vedanta towards
this vexed question of image-worship; and the images of
bloody sacrifices as well as those belonging to Aryan my-
thology acquired a philosophic significance as soon as they
came under the elevating and harmonising influence of the
sweet reasonableness of the Vedanta. To explain fully the
meaning of the symbology adopted by the institutions and
rituals of Hinduism is not at all an easy task. Neverthe-
less, the thoughtful student of the antiquities and the
origins of Hinduism will surely be able to make out that
the godsand goddesses of that religion have all a philoso-
phic significance, the goddesses representing the Prasritz,
and the gods representing the supreme Purusia. We have
shown more than once in our columns that the many gods
and goddesses of Hinduism are not at all indicative of that
religion being a polytheistic one. The one God has many
names, and He has the one Prakrifi that underlies the
wiole universe weilded to Him and depending upon Him
quite as closely as the wife is wedded to, and depending
upon, the husband ; and-asthe one God has many names,
the one goddess also has many names. And then there is
the influence of mythology. The Upanisiads sanction the
worship of Agni, the God of fire, and of A'ditya, the sun, as
Pratikds of the Bralnran who 1s infinite and one only without
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asecond. This kind of Pratikd-worship of Agnihas given
rise to Saivism, in the same way in whichthe Pratikd-worship
of the sun has given rise to Vaishnavism ; and thereforeit is
no wonder that myths connected with fire and heat and
light became embodied in Saivism and obtained concrete
expression in associated images; similarly, solar myths
became embodied in Vaishnavism and obtained concrete
expression in images associated with it. The ignorance of
this underlying unity of principle in the midst of the great
confusing multiplicity and heterogeniety of images makes
the institutions of worship connected with Hinduism
appear meaningless to many minds. These institutions
owe their origin to the ancient school of the Bhdgavatas and
to the school of the Pdsupatas, the difference between these
schools being chiefly in the nature of the Pratikd taken up
for worship. The Zlhdgavatas took up the sun under
the name of Vishnu and made Him representative of
the Supreme Deity, while the ZPds’upalas took up the
fire under ‘the name of Ruadra to represent the same
Supreme Deity ; and the teaching of the Bhdgavatas in
regard to image-worship brings out the meaning and the
purpose of image-worship as accepted by the Vedanta in a
remarkably clear way. According to them there are five
different ways of man apprehending God. He may be
apprehended as the one Supreme Absolute Being who is
unconditioned by space, timeand causation, and is Existence-
Knowledge-Bliss. Or, He may be apprehended as the
foundation and the cause of the totalitvr of the processes
of universal evolution and involution. - Ur, He may be
brought home to our hearts by means of the excellence
of the greatness, wisdom, and power of particular incar-
nations. Or again, He may be realised as the Indwelling
Controller of all that is—of alltlrat lives and moves in
this our great and wonderful universe. And lastly, llo
may be apprehended and worshipped tlivough images.
As realised through images, Ho is  said to oxhibit to
the fullest extent the power of producing in His wor-
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shippers the love of religion and purity, so that they may
see In Him the home of &ll goodness, the refuge of the
whole world, and the object of all divine and spiritnal ex-
periences of all kinds. Apprehended in these five ways,
our God appears tous to have five different aspects to His
natare ; and these are called by the names of Para,
Vyiha, Vibhava, Antarydms and Archd avatdras. From the
worship of images one is expected torise to the level of
realising God as the Indwelling Controller of all things in
the universe ; and from this level of realisation, one 1is
expected to rise to the still higher Ilevel of seeing and
worshipping the manifestation of the Divinity in the glory
of the greatness and goodness of Incarnations. We are
here reminded of a well-known saying of Novalis to the
effect that whoever cannot see (God 1in stocks and stones,
and in plants and trees and animals, surely cannot see
Him incarnated as the Divine Man. After realising the
Divinity of Incarnations, it is easy to ascend to the
higher height of realising God as the trune and firm
foundation and purpose of the whole of the phenomenal
universe. And one more step of ascent is all that is
neoded to take us to the highest mountain-top of Divine
Realisation, the superb glory of the light whereon is such
as will completely killall darkness and make the struggling
aspirant feel that he has after all reached his home of
unlimited freedom which i1s no other than the one Abso-
lute of Existence-Knowledge-Bliss. Image-worship is,
therefore, rightly looked upon as one of the stepsin the
ascent of the pitgrim to the high and holy sanctuary of
Divine Realisation, and let not those who believe that they
have reached the higher stages of the journey give room
for surprise and sorrow by declaring that to pass through
the lower stages thergof is sin and suffering. The whole
length of the way that leads the pilgrim up to the feet
of God is quite as holy as His footstool itself, so much so
that no one part of it can be said to be holier than
another ; and let us have nothing other than love and
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reverence for the way that leads us to God, as we surely
can have nothing other than love and reverence for Him

who is the end and aim of the great pilgrimage of human life.

UNITY IN VARIETY.
THE VEDANTIC VIEW.
BY THE SWAMI ABHEDANANDA.

Unity in variety is the fundamental principle of the
Vedanta philosophy. It is likewise the ultimate conclusion of
modern science. After studying the diverse phenomena of the
external aud internal nature, science has arrived at the con-
clusion that the whole nniverse is but the manifestation of one
eternal Energy, which manifests in the objective world as
matter, motion, and force, and in the subjective world as mind,
thought, and will. The same Knergy appears in external
uature as gravitation, electricity, heat, and light, and in the
internal nature as intellect, understanding, emotion, and feeling.

These various forces, according to science, are not the
Reality, but symbols of reality. Herbert Spencer says, in his
« First Principles,” that matter, motion, and force are but
symbols of the unknown Reality. He also says, in his *‘ Psy-
chology” : “ that unknown Reality appears subjectiviely and
objectively.”” J. Arthur Thomson, one of the eminent scientists
of the present day, says: * there is an entity, which is known
objectively as matter and energy and subjectively as conscious-
ness.” Thus we see that the tendency of modern science is
to find out the underlying unity in the variety of phenomena.
Its investigations have subverted the old crude explanations
given by the scriptures and theologiuns of different countries
and have dethroued the extra-cosmic personal God who was said
to be the creator and ruler of the universe. The established
fact of evolution has supplanted the theory of creation vut of
nothing. Science tells us that the whole universe is the result
of the evolution of one self-existing eternal Knergy.

- In India, the ancient seekers after truth arrived at similar
conclusions at a very early period. If we read the Vedas we
find such passages as the following: “That which exists is
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One; meu call it by various names.” ** As one fire coming
into this world appears in various forms, so the one Reality
appears in the innnmerable forms and names of the phenome-
nal world.”™ -~ Asone clay takes the various forms of pots,
basins, efc., so the one eternal Reality manifests variously in
the aniverse.” The Upanishads are filled with sunch passages,
which show how clearly the Indian sages recoguised unity in
variety eveu a thonsand years hefore the birth of Christ.  Not
only this. but when once they grasped the idea of the ultimate
Unity they began to explain throngh that unity the creation
of the wniverse and the relation of the visible to the in-
visible —at tivst by postulates and guesses. and then through
strict reasoning and proper analysis of the nature of matter,
mind, and spirit.

~ This reasoning and analysis gave rise to different schools
of philosophy and science in India, whose object was logically
to explain the phenomena of the universe—their beginning
and end. One philosophic school, called Vazseshika, starting
from the analysis of external objects, at last arrived at the
conclusion that the universe existed before creation in the form
of subtle, iuvisible atoms. It was held that thece atoms were the
material canse of the universe and God the instrumental cause.
This explanation gradually developed intothe more scientific
system of Sanklya, founded by Kapila, wholived about the
seventh century before Christ. Kapila rejected the atomic theory
insisting that, as the whole universe is bound by the law of
cause and etfect, those subtle atoms themselves must have
had some producing cause. Accordingly, he searched beyond
the atoms, and at last succeeded in discovering their cause,
which he called Prakriti (Latin, procreatriz), which means
“ the one undifferentiated Energy.” Kapila denied the ex-
istence of an extra-cosmic personal God, “ because,” lLe said,
“ such a God cannot be proved.” Nearly twenty-five cen-
turies ago, therefore, Kapila said what Johu Stuart Mill, the
great logician of the present century, says in almost the same
words.

Some of the interesting and suggestive conclusions
which Kapila arrived at are as follows : (1) Something can
never come out of nothing. (2) Nothing in the universe
can be annihilated ; destruction means reversion to the cause.
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(3) The effect lies in the cause : in other words, the unmanifest-
ed state is the cause ; effect is the manifested state. (4) The
law of nature is regular and uvniform ; that which exists in the
microcosm exists also in the Macrocosm. (9) The universe
1 the gross result of the evolution of Prakriti, or eternal
Energy, and atoms are the subtlé forms thereof.

It was Kapila who first explained, in India, the theory of
evolution, through logic and science. In the Sankhya system,
many Purushas (purve, intelligent souls) have been admitted.
Each of the Purushas is by its nature absolute and unchange-
able ; soin this system the ultimate Unity is not established.

At length the Sankhya philosophy developed into a still
more reasonable and scientific system called Vedanta. This
term i3 a Sanskrit compound consisting of Veda (know-
ledge, or wisdom) and anta (end). Vedanta, therefore, means
literally the end of all wisdom. All knowledge ends in the
realization of the unity of existence. According to this
system, there cannot be a plurality of Purnshas, or absolute,
individual souls ; the Absolute must be one and infinite.
Prakriti is not separate from the Purasha ; it is the Ma,ya,’
divine energy, or the power of the one infinite and absolute
Reality called Brahman. Thus Vedanta resolves the manifold
phenomena of the universe into one all-pervading Reality.

Vedanta is the only system that thoroughly harmonizes
with modern science. So rigorous a logician and philoso-
pher as  Schopenhaucr declares his complete submission
to the teachings of Vedanta. He says:* Vedanta has been
the solace of my life and it will be the solace of my death.”
Ralph Waldo Emerson says iu his journal that the Upan-
ishads and Bhagavad Gita were bis favorite studies; and
his poem on ‘‘ Brahma ” aud his essay on “The Oversoul ”
gshow his keen appreciation and comprehension of the doc-
trines of Vedanta.

According to Vedanta, this universe is the objectified divine
Encrgy, or Maya, It was not ereated by an extra-cosmie per-
gonal God, but is the objectiticd thonght of God. Thoe (God of
Vedanta is an all-prevading Deity. e is immanent and resi-
dent in Nature. In him we live wnd in him we move ; throngh
him we exist, and without hini there would be and could be
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nothing ; indeed, we are already ove with him, whether we be
conscious of it or not.

Although in the teachings of Jesus we find this idea of
unity suggested here and there, yet we do not really under-
stand the spirit of such a sayingas “Iand my Father are
one.” If we would understand the fatherhood of God and
the sonship of man—which is only a metaphorical way of
expressing intrinsic unity and extrinsic variety—we must
realize the true mnature of the unity of existence. The
Vedantic oxplanation of this anity in variety is not through
metaphor, allegory, mythology, or poetry, but through solid
reasoning based upon logic and scieuce.

Some persons are trying to impress upon the minds of
students that Vedanta is a narrow sect beecause it teaches
that unltimate Truth is onme. They might as well say that
modern science is going to form a sect because it teaches
the unity of existence in diversity of phenomena. The fact
is, that those who believe that ultimate Truth is manifold,
not a wunit, cannot comprehend the idea of oneness ; conse-
quently, they try to differentiate their ideas from Vedanta
by calling it sectarian. To such persons, Vedanta says
there are three principal stages of knowledge, one above
another. From the recognition of the mmultiplicity uf exist-
ence we ascend to that of duality, and from duality to unity.
There cannot be anything higher than this unity of existence.
All science, philosophy, and religion end in unity. Unity does
not mean ‘ many things of the same species, each having its
own peculiarity separate from that of the others ;”’ it means the
infintle mass of indivisible Reality.

Although Vedanta was started originally as one school
of philosophy, yet it now includes every other system within its
all-embracing arms. Professor Panl Deussen, the great German
philosopher—a Sanskrit scholar who lived in India for several
months-—says, in his “ Metaphysics”:

“Tt is true that most of the ancient Darsanas [systems of
philosophy], even in India, find only a historical interest; follow-
ers of the Sankhya system occur rarely; Nyaya [logic] is culti-
vated mostly as an intellectual sport and exercise, like grammar
or mathematics ; but Vedanta is, now as in the ancient times,
living im the mind and heart of every thoughtful Hindu.”
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Vedanta cannot be a sect, because (1) it points out the
underlying wunity of all sects and creeds that exist on earth,
and (2) it teaches their common basis and accepts all t‘hat
is logical and scientific without killing the higher aspira-
tions and purposes of other religions. Professor Max Miiller,
a most unbiased scholar and a staunch advocate of truth, says :

“ For all practical purposes, the Vedantist wounld hold
that the whole phenomenal world, both in its objective and
subjective character, should be accepted as real. It is as real
as anything can be to the ordinary mind. .It is not mere
emptiness, 28 the Bunddhists maintain. And thus the Vedanta
philosophy leaves to every man a wide sphere of real nsefulness,
and places him under a law as strict and binding as anything
can be in this transitory life. It leaves him a Deity to wor-
ship as omnipotent and majestic as the deities of any other
religions. It has room for almost every religien

; nay,
embraces them all.”’—Mind, March 1898, New York.

INFLUENCE OF THE SPIRITUAL THOUGHTS
OF INDIA IN ENGLAND.

The following is a lecture delivered by Miss Margaret
Noble, on Friday the 11th March, at the Calcutta Star
Theatre, under the presidentship of Swimi Vivekinanda.
We gladly publish the proceedings of the meeting in which
the lecture was delivered, as reported in the Indian Mirror
of April 1st 1898

Swimi Vivekdnanda in rising to introduce Miss Noble was
loudly, cheered and he said :— Ladies and Gentlemen,—When I
was travelling through the Eastern parts of Asia one thing

specially struck me—that is, the prevalence of Indian spiritual

thought in Eastern Asiatic countries. Yon T0ay imagine the

surprise with which I noticed written on the walls of Chinese and
Japanese temples onr celebrated symbols Om Namo, and possibly
it will please you all the more to know that they arz all in
Bengali characters even in the present day, standing as a

movnument of missionary energies and zeal dis;pln,yed by odr fore.
tathers of Bengal. (Cheers).
3
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Apart from these Asiatic countries the work of Imdia's
spiritual thoughts iz so widespread and clear that even' in
Western countries, going deep below the surface, 1 fonnd traces
of the same inflnence still present. It has now becomean his-
torical fact that the spiritual ideas of the Indian people travelled
towards both the East aud the West in days gone-by. Kvery-
body knows now how much the world owes to India’s
spirituality, and what a potent factor in the present and the
past of humanity have been the spiritual powers of India. These
have taken place in the past. I find another most remarkable
phenomenon, and that is, that the most stupendous powers of
civilization and progress towards humanity and social progress
have been effected by that one wonderful race—I mean the
Anglo-Saxon. 1 may go farther and tell you that had it not
been for the power of the Anglo-Saxons we would not have
met here to-day to discuss as we do, the influences of our Indian
spiritual thoughts. Aund coming towards our own country,
coming from the West to the East, [ find the same Amnglo-
Saxon powers working bere with all their defects and peculiar-
ly characteristic goud features, to see that at last the grand
result is achieved. The British idea of expansion and progress
1s forcing us up, and let us remember that the civilization of the
West has been drawn from the fountain of the Greeks, and
that the great idea of Greek civilization is that of ewpression.
In India, we think—but unfortunately sometimes we think so
deep that there is no power left for expression, Gradually
therefore it came to pass that our force of expression did not
manifest itself before the world, and what is the result of that?
The result is this—we worked to hide everything we had. It
began first with individuals as a faculty of hiding, and it
ended by becoming a national habil of hiding—there i1s such
lack of power of expression with us that we are now considered
a dead nation. Without expression, how can we live! The
backbone of Western civilization is ‘‘ expansion and expres-
sion.” This side of the work of the Anglo-Saxon race in India
to wkich T draw your attention is calculated to rouse our
nation once more to express itself—and is exciting it to bring
out its hidden treasures before the world by using the means
of communication provided by the same mighty race. The
Anglo-Saxors have created a future for India, and the space
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through which our ancestral ideas are now ranging is
simply phenomenal. Aye, what great facilities had our
forefathers when they delivered their message of truth,
and salvation ® Aye, how did the great Buddha preach
the ncble doetrine of universal brotherhood? There were
even then great facilities here in our beloved India for
the attainment of real happiness, and we could easily send
our ideas from one end of the world to the other, and now we
have reached the Anglo-Saxon race. This is the kind of inter-
action now going on, aud we find that our message is heard,
and not only heard buat is being responded to (cheers).
Already England has given us some of her great intellects
to help us in our mission (cheers.) Kvery one has heard
and is perhaps familiar with my friend Miss Muller who
is now here on this platform. (Loud applause). This lady,
born of a very rvespectable family and well educated, has
given her whole life to us out of love for India, and has made
India her home and her family. Every one of you i¢ familiar
with the name of that noble and distinguished English woman
who has also given her whole life to work for the good of India
and India’s regeneration. I mean Mrs, Besant, {Loud Cheers).
To-day, gentlemen, you meet on this platform two ladies from
America who have the same mission in their heart; and I can
assure you that they also are willing to give away their lives
to do the least good to our poor country. (Cheers). Gentlemen,
1 take this public opportunity of reminding you of the name
of one great countryman of ours—one who has seen England
and America, one in whom I have great confidence, and whom
I respect and love much, and who would have been present
here but for an engagement in the ap-country—a man who is
really an intellectunal giant, working steadily and silently for
the good of our country—a man of intense spiritnality—I mean
Mr. Mohini Mohun Chatterji. (Cheers.) And wvow England
hag sent us another gift in Miss Margaret Noble, from whom we
expect much ; and without any more words of mine 1 introduce
to you Miss Noble. whom you shall hear imniediately. (Cheers.)
Miss Margaret Noble, who was received with repeated cheers
on rising, said : —1 am here to nieht to sound a note of no doubt,
no fear, no weakuness, no failure, and no hesitation whatever. |1
®m here to-night to sound a nole of infinite joy and victory.
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The name of the Inaugural Meeting of the Ramakrishna
mission is wrongly applied to this assembly. That mission held
1ts true inaugural meeting, I think, one day long years ago, in
the shadowy gardens up there at Dakshineswar, when the master
sent hisdisciples forth to all the world, as the greatest teachers
have always d-ne, to preach the gospel to every creature.
(Cheers). And perhaps some of you may consider that the
inaugural meeting of the Ramakrishna mission took place on
that other day, not long ago, when his friends went to say God-
speed to a wandering Sannyasin, going friendless and ill-
provided, to a rich and ypowerful country in the West. This
mission 1s, to the national Life of India, as a great symphony
of many movements. One movement is already over, and the
tirst chord of the second is struck. In the passage that is euded
there have been discords, there have been moments of great
anxiety and doabt, perhaps even of, fear and sadness. But all
that is gone, aud at this moment, I say with all sincerity, there
is no doubt, no fear. and no discord ; it is all hope and strength.
We know that we will win and shall not fail. (Cbeers). | am not
afraid of over-estimating ov exaggerating the importance of this
movement to Indian national life, it would be easier, I think, to
make too little of it than too much. Great are these doings we
are living through, and great is the Ramakrishna Mission, and 1
say that this Mission is bound to be a success after all. (Cheers.)

I am bere to tell yousomething definite about the work done
in Kngland abouta year and-a-half ago in spreading yonr spiritual
thoughts among us. [ am not here to give you the details that
newspapers have given you. I am not here to lavish personal
praise upon one who is present with us here on this platform.
But I am here to try in a few words to tell you something of
the significance to us in England of the message you sent to us
throagh bim. (Cheers). You in India have deep and subtle
and profound views on destiny. You know that no success
like that of Swami Vivekinanda is ever achieved unless there
are souls waiting whose destiny it is to hear the message
and to use it. These waiting sonls in the West number thou-
sands and tens of thousands. Some few have heard but many
have not yet heard the message. | may just try for one moment
to say some of the reasons why this message of India to the
world is so really needed by us. For the last fifty years, in the
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West of Europe, we have been religiously and spiritually the
most intellecéual men and women of the day. For some years,
howeverit has been the positionindeed of overwhelming and com-
plete despair. I do not mean to tell youin India how there comes
a moment in the life of any man, who has been brought up
according to the method of mythology, when that man will
find his life a life of complete rupture from all the associations
of his childhood, when his intellect is growing and expanding
day by day as he progresses towards the higherlife of wisdom.
That moment comes to every man. In that moment a terrible
struggie begins within the soul. Doubt and negation take pos-
gession of the soul with all their peculiar consequences. What a
terrible moment 1t is indeed! The reason why such & moment
is universally visible in the lives of Western peoples is, of
course in the scientific movements. You all know Darwin’s
Origen of Species came to HFogland only to enforce scientific
precision in connection with things known to philosophers cen-
turies and centuries ago. It did more. It made the idea of
evolution popular. People had carelessly accepted the in-
spired sayings of our Bible, ‘ God is Love’; here was nature
‘red in tooth and claw’, and how can the two thiugs be true ?
So doubt and agnosticism became common property. At the
same time, there was growing over the religious life of England
a great wave of longing for that old personal, picturesque, and
symbolical worship which was known to our forefathers and, to
yours. That was a great movement which preceded the agnostic
one and they have borne combined fruit in the fact that man to-
day stands longing for catholic reality, yet unable to find his
message in dogmas by reason of his passion for, and faculty of
judging of, the truth. The scientific movement has done
that. It hasgiven us a power of diserimination and tremendous
passion for the truth. But in the last ten years or so, a
change seems to have been manifested. You all know the
names of Professor Huxley and Professor Tyndall as the
expounents of agnosticism. Perhaps some of you also remember
an essay that appeared in some of the Reviews after the death
of Professor Huxley, shewing that his latest conviction wus
that Humanity was unlike the rest of the animal kingdom in
being dominated by something higher than mere physical
evolution. Long before thix, Herbert Spencer hid abandoned
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the position of complete negation and had devoted four chapters
of his well-known “ First Principles” to the theorem that a
first cause existed, and of it we can know nothing intellectually.
And so, gentlemen, you see that there has been a turn in the tide.
For those who have ouce left the narrow channels of belief in
a personal God who controls the weather, no re-ascent of the
river bed is easily possible. They are outin the great ocean of
trnth, bathing «with stony waves; yet as in orthodoxy they begin
to suspect that their view is but partial after all and not com-
plete and perfect. It may be that some great personal emotion
strikes its note of Love and Sacrifice across their lives by means
of words like *“ Thon will keep him in perfect peace whose mind
is stayed on Thee;” or that great utterance that stayed the
giant soul of Martin Luther, “ A strong mountain is our God”.
At such a juncture the gospel of your great truth, “ God is One
without a Second”, brings infinite enlightenment to the soul
of man.

We in Europe have known for a hundred years that India’s
name is bound up for you with the doctrine of the Real and the
Appsrent. But to realize all tkat this means, the voice of the
living preachers was needed. * God is One without a Second.”
If this is so, then misery and sin, evil and fear, are mere illu-
sions. The truth had only to be put clearly and vigorously
before us by your great Swami Vivekdnanda (cheers) to be grasp-
ed at once by some, and sooner or later by many. But the great
aim of the Ramakrishna Mission is to preach the true relation of
all the religions of the world to each other. (Cheers). And
this is a doctrine which no doubt commends itself with peculiar
strength to some of those who have come under the influence of
your thought. It formulates and harmonizes what we already
know of the doctrine of development, and let me, gentlemen,
tell you that, when a principle finds experience ready, it takes
far deeper root than if it had come as a mere theory to be
proved. I canuoi tell you in detail of the personal energy
that has been shewn by people, whom 1 could name, in conse-
quence of their intense realization of the world as the mani-
festation of God, and of themselves as identical with God ;
and for whom, therefore, errors, sins, and impossibilities cannot
exist. ,

It is indeed a new light, Itis a new Light to the mother
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in dealing with her children. Because, if sin does not exist, if
sin is only ignorance, how changed, how different is our position
towards wrong and towards weakness and towards fear, in-
stead of the old position of condemnation ? The old notion, the
old conception of any sort, which has at the bottom hatred, goes
away, and instead there is love-—all love. But I think there is
one thing that we in the West did possess. That was the
great passion for service. Twenty years ago, when the doctrine
of agnosticism was the burden of all teachings, you find that
one reservation was purposely made. There is one thing left
for s, and that is ‘“service,” and “ fellowship.” The more the
minds of men were driven back from orthodoxy, the more
positively and the more intensely they grasped the thought
of mutual Brotherhood. Even here your Eastern wisdom
brought the light of non-attachment. (Cheers.)

We had yet to realize that the love of self, the love of
friends and relations, the love of country are nothmg at all,
if that love did not simply mean love of the whole world.
That if itis a matter of the least consequence to us, whom we
serve, then, our service is as nothing, But all society is re-
flexible society ; as our friend SwAmi Vivekinanda said, there
18 & great power of progress and expansion in it. In India it
would be a great drawback, indeed, to introduee any such theory
of national exhaustion, because in India flexibility aud easy
expansion are impossible. You have the ingenuity of 6,000 years
of conservatism. But yours is the conservatism of a people who
have through that long period been able to preserve the greatest
spiritual treasnres for the World, and it is for this that T have
come to India to serve here with our burning passion for
service. In coming to serve India, one must know the
innumerable difficulties, the needs, the failures. and the defects
of India. Ineed not trouble yon any more as our chairman
will no doubt address you with greater knowledge ard greater
wisdom thau 1 am in a position to do. Before I sit down allow
me to utter those three words which are in your own lan-

guagoe.—
“ S8ri Sri Ramkrishne Jayati.” (Chears).

Roy Yatindra Nath, m. 4., 8. 1., proposed a vote of thanks
to the learned lady lecturer. After this at the kind request of
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Swimi Vivekéranda Mrs. Ole Bull spoke a few words. She
said that she cousidered herself greatly honored in getting this
privilege of saying a few words. She could not refrain from
thanking the Swimi for the opportunity offered to her to say
how much the Eastern people are doing for them in America.
She said that the literature of India had become a living one to
them, and specially those of Swiami Vivekinanda which have
become the house-hold books of the Americans. (Lond ap-
plause).

Miss Miiller addressed the ineeting as follows:—My dear
friends, and | hope you will allow me to call you in one sense my
fellow-countrymen, for, I think all of us here upon this platform,
thongh born in the West, have come to your country not
with the feeling of a stranger or an exile, but with the feeling
that we have come to our home—home mnot only of
spiritunal erlightenment and religious wisdom, but the
dwelling place’ of our own kindred ; and I feel that I am
speaking for all Western people who have come tn you with
that aim in their heart. We feel that it must be a source of
great pleasure and satisfaction to know how very precious-
ly and how very dearly we value those wonderful and transcen-
dental and spiritual traths which even now have beeome the
common property of us all, and which were not accessible to
the people outgide India owing to the Books being written in
Sanskrit, but the progress of time has placed before us, at
all events in a literary form, the old wisdom and traths of
India; aud, therefore, I say that the time has now come when
we of the West are made rich and happy by hearing and reading
these truths of India’s spiritualicy voiced forth in a living voice,
and they are presented to us in a form which makes them
not enly acceptable and practicable, but they have already
given new lifeand spirit to the dead bones of the Western
nations. (Cheers). Swadmi Vivekinanda has told you little
about the work that he has done in the Weat: he himself can
measure in 2 very small degree how great is the reformation,
how tremendous is the change and modification, which he
has institoted in public and social life in  the West.
And he has also carried that great change of ideas,
that great change of spirituality and religion right into the
very homes and hearts of those people who have been fortunate
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enough to hear him. (Cheers). It is not only that we have
heard his voice, it is not only that we have learned those noble
doctrines which till now were unknown to us, it is also that
we have received them into our hearts, we have carried them
into our homes, to our fathers, mothers, daughters and children
who are all trying to put the great spiritnal wisdom of India into
practice—the wisdom that has been yours since time imme-
morial. (Loud applavse.)

Dr. Salzar made a few remarks and said that Miss Noble
had, to a certain extent, misrepresénted Christ. Dr. Salzar was
of opinion that the personal God was the only Para Brahman.
He also observed that modern Christianity was not the Christ-
ianity of Christ. Christ also had tanght those high principles
which Hinduism in its philosophy has revealed to ns. He was
sorry that he should have to say something against the
lecturer.

Miss Noble again rcse to reply to what had been just spoken
by the learned Doctor. She said that sbe did not mean Monothe-
ism when she spoke of God being One without a Second ; on
which Dr. Salzar said that he did not mean that there was
only one God, but that he meant to say that everything was God.

Swa’Mt VIvEKA'NANDA’S SPEECH.

The Swami rose amidst loud and continued cheers and
said :—I have only a few words tosay. We have had an
idea, gentlemen, just now that we, Indians, can do something
and amongst the Indians we Bengalis may laugh at this idea,
but 1 do not ; and my mission in life is to rouse a struggle in
you. Whether youn are an Advaitin, whether you are a quali-
fied Monist or Dualist, it does not matter much. But let me
draw your attention to one thing which unfortunately we have
always forgotten. That is, I say, “ Oh man, have faith in your-
self, and that is the way by which we can have faith in God.
Oh mar, whether you are an Advaitist or a Dualist, whether you
are a believer in the systern of Yoga or belicver in Sankara-
charya, whether yon are a follower of Vyasa or Visvimitra, it
does not matter much.” But the thing is that on this point
Indian thought differs from that of all the rest of the world.
(Cheers). Let us remember for a moment that, whereas
in every other religion and in cvery other country the power

4
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of the soul is entirely ignored—the soul is almost a zero,
powerless, weak, and dead, we in India consider the soul to be
eternal, and hold that it will remain perfect through all
eternity. In any case, we have to remember the words of

the Upantshads.

Remember your great mission in life. We Indians, and
specially those of Bengal, have been invaded by a vast amount
of foreign ideas that are eating into the very vitals of our nation-
al religion. Why are we so backward now-a-days ® Why are
the ninty-nine per cent. of us made nup of entirely foreign ele-
ments and ideas ? This has to be thrown out if we want to rise
in the scale of nations. If we want to rise we must also remem-
ber that we have many things to learu from the West. We
must learn from the West her arts and lLer sciences. Ladies
and gentlemen, from the West we have to learn the sciences of
physical nature, while on the other hand the West has to come
to us to learn and assimilate religion and spiritual knowledge.
We Hindus must believe that we are the teachers of
the world. Gentlemen, we have been clamouring here for get-
ting political rights and many other such things, Very well ;
rights and privileges and other things can only come through
friendship, and friendship can only be expected between
two equals. When one of the parties is always a beggar, what
friendship can there be? It is all very well to speak so,
but I say that without mutual co-operation we can never
make ourselves strong men. So, I must call npon you to go out to
England and Awmerica, not as beggars but as teachers of reli-
gion. The law of exchange must be applied to the best part of our
power. If we have to learn from them, the ways and methods
of making ourselves happy in this life, why, in return, should
we not give them the methods and ways that would make them
happy for all eternity ? Work above all for the geod of human-
ity. Give up the so-called boast of your narrow orthodox
life. Death is waiting for every one, and mark you this—the
most marvellous historical fact that all the nations of the
world have to sit down patiently at the feet of India to learn
the eternal truths embodied in her literature. India dies not.
Clina dies mnot, Japan dies not. Therefore, we must
always remember the backbone of our spirituality, and to do
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that we must have a gunide who will show the path to us,
that path about which [ am talking just now. If any of
you, -gentlemen, do not believe it, if there be a Hindu ooy
amongst us who is not ready to believe that his religion has
spirituality, I do not call him a Hindu. I rememberin one of
the villages .of Cashmere, while talking to an old Mahomedan
lady, I asked her in a mild tone, “ what religion is yours” ¥ She
replied in her own' language. * Praise the Lord! By the
mercy of GodI am a Mussulman.” And then I asked a Hindu,
“ What is your religion?”’ He only replied—“Tam a Hinduw.”
(Cheers). I remember that grand word of the Katha
Upanishad—* Sraddhd” or marvellous faith, An instance of
sraddhd can be found in the life of Nachiketas. To preach the
doctrine of sraddhd or genuine faith is the mission of my life.
Let me repeat unto youthat thiz faith is one of the potent
factors of humanity, and of all religions. First, have faith in
yourself, knowing tlat one may be considered a little bubble and
another may be mountain-high, but behind both the bubble
and the mountain there is the infinite ocean. Therefore, ithere
18 hope for every one. There is salvation for every one. Every
one must sooner or later get rid of the bonds of Mdyd, This is
the first thing. Infinite hope begets infinite aspiration. If
that faith comes to us it will bring back our national life to the
days of Vyasa and Arjuna—the days when all our sublime
doctrines of humanity were preached. To-day we are far behind-
band in spiritnal insightand spiritnal thoughts. India has
plenty of spirituality, so much so that her spiritual greatness
bas made India the greatest nation of the existing races of the
world; and if traditions and hopes are to be believed, these
days will come back once more to us, and that depends upon
you. (Cleers.) You, young men of Bengal, do not look np to
the rich and great men who have money. The poor did all
the great and gigantic work of the world. (Cheers.)
You, poor men of Bengal, come up, you can do everything,
and you must do everything. (Cheers.) Many will follow
your example, poor though you are. Be sicady, and above
all be pure and sincere to the very backbone. Have faith
in your destiny. (Cheers.) You, young men of Bengal, ave
to work out the salvation of India. Mark that, whether you
believe it or not. Do not think that it will be dono to-day or to-
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morrow. I believe in it as I believe in my own body and my own
soul. (Cheers.) Therefore, my heart goes to you—young men
of Bengal. (Loud langhter). It depends npon you who have no
money ; because you are poor, therefore, you will work. Becanse
you have nothing, therefore, you will be sincere. Becanse you
are sincere, you will be ready to renounce all. That is what I
am just now telling you. Once more I repeat this to you. This
is your mission in life, this is my mission in life. I do not care
what philosophy you would take up; only I am ready to prove
here that throughout the whole of India, there runs a mutual
and cordial string of eternal faith in the perfection of humanity,
and I believe 1n it myself. Aud let that faith be spread over
the whole land.

e ani i

VEDANTA MISSIONARY WORK.

NEW YORK.

In the past four weeks of February Swimi Abhedinarda
has continued his lectures and other Vedénta work in New
York. His many friends are much gratified to observe that
his audiences steadily increase, not only in numbers, but what
is more important, in the earnestness of their interest. On
Sunday, 13th February, our lecture hall was so full that many
had to stand up during the lecture.

This interest is the more encouraging, because New
Yorkers are pre-eminently people much like the ancient Athe-
nians, who ““ gpent all their time in nothing else but either to
tell or to hear some new thing.” A demand for constant
novelty is quite as much the characteristic of our city at the
end of the 19th century as it was of Athens, when St. Paul
visited it some 1800 years ago. For this reason, Vedantists in
New York are greatly pleased to find that the Vedinta phi-
losophy has secured more than a passing interest, and that,
after attracting hearers by its novelty, it retains their atten-
tion and secures their respect through its own intrinsic worth.
Several of the lectures that Swimi Abhedanada has given thig
month were repeated by special request of those who had
enjoyed them so much oun their first hearing, that they were
anxious to hear them again,
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Some of the best lectures, as thaf on “ Reincarpation” for
instance, have even been given three times and a fourth time
has been requested.

These doctrines are so new to many and so foreign to the
usual trend of Western thought, that many repetitions are
nealed to fix theideas in the minds of the listeners and enable
them to really grasp and comprehend them. The audiences
are highly intelligent and some prominent persons have occa-
sionally attended the lectures. In addition to this, Swami
Abheddnanda has enjoyed exceptional facilities for meeting
some of our representative thinkers in private life,and his
unfailing courtesy and his readiness in answering questions
have commanded their friendly interest. One of the most
liberal and enlightened of our New York clergymen has even
gone so far as to distribute our lecture programmes among his
congregation, advising them to go and listen to the Swami’s
teachings. Would that such broad-minded, truly Christian
men were more nunwmerous | The Western world badly needs
such just pow, men who are able to take a correct view of
religion other than that particular aspect of it which they
themselves follow, and who can recognise real worth, where-
ever they find it,

SwAmi Abhedinanda’s careful studies in Western sci-
ence and philosophy give him a great advantage in discussing
many subjects where his hearers would have no respect for any
but Western authority.

If Huxley, or Tyndal, or Spencer, or Kant agree with any
particalar view advanced by Vedinta, it at once assnmes an
importance that no amount of Oriental authority could possibly
command for it. This is only unatural, and but reverses the
attitude Hindis would take in a similar case. Every man is
more or less bound by adhervence to what fe recognisesas a
standard of authority. 1t saves so much mental labor when we
can take ready-made the views of those whose authority we
have elected to follow! In the case of religion, ninc-tenths of
the church goers arve quite content to let their clergymen do
their thinking for them, and accept their conclusions without
any question. The fact that Vedinta is so much in harmouny
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with some of the most advanced ideas of modern soiesge; is
a great help to its spread in the West.
A New York Friexp.

We publish the following extract from the New York
Tribune, March 6, 1898, which more than bears out the-
statement made in the above letter of our New York friemd,
in regard to the success of Swimi Abhedinanda’s work to
spread the teachings of the Vedanta in America. :—

THE STUDY OF THE VEDAS.

DOQCIRINE OF HINDOO TEACHERS HAS MANY FOLLOWERS HERE,

Vedanta, the end of all wisdom, and <its teaching—its aim to
apply religious principles to human life, rather than fo
wnculeate new dogmas.

The Vedas or ancient Hindoo Scriptures have many
interested students in this city, and not a few of these are study-
ing Sanskrit with the object of having Gitas and other ancient
literature as yet uutranslated opened up to them. After the
departure of Swami Vivekananda, two years ago, a brother
Swami, or teacher, was invited to come to this country by Ameri.-
can students, and he has but recently returned to India to
resume work there. The urgent demand for this -teacher,
Swami Saradananda, at Cambridge, Mass., and at the Monsalvat
School of Comparative Religions at Greenacre, Me., left the
New-York society without a teacher, and an invitation was
extended to Swami Abhedananda, who had been working
successfully 1n London for nearly a year. Arriving in New-
York last August, he gave his first lectures in September,
in Mott Memorial Hall, No. 64 Madison-ave., and he has since
spoken there three times a week.

Iu reply to questions regarding his work in New-York,
Swaml Abhedananda said that it was not a missionary move-
ment begun in India, nor an effort to make proselytes.
Especially, it was not intended to antagonize Christianity.
The object of the teachings is to propagate the principles pro-
pounded by all great religious teachers and illustrated by their
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Hves, for the benefit of humanity, and to help mankind in the
- practical application of these principles in their spiritnal, in-
tellectual and physical needs. Vedanta, that is, the end of all
wisdom, is universe-wide, and cannot be sectarian, and the
Swamis have no intention of forming any sect. Sects already
abound the world over ; but the spirit of sectarianism should
not exist. The fundamental idea is to find unity in the variety
of creeds and sects. The ultimate aim of all these is one eter-
nal truth, and all creeds and sects are like so many paths
which lead to the same goal.

THE TEACHING OF VEDANTA,

Vedanta teaches the spiritnal laws which underlie the
teachings of Christ. it makes provision for the dualist, the
monist, atheist and agnostie, not by giving them dogmas, but
by pointing out the true nature of their individuality. Vedanta
teaches the truths which Christ taught and brings light to
dispel the darkness of ages and make clear the real spirit of
His teachings. Vedanta is not built aboul any particular
person, and it does not depend on any particular book, but it
includes the teachings of all great prophets who flourished in
the past and who will flourish in the future, .irrespective of
their creed, caste or race, and points out the harwmony that
exists in the different Scriptures of the world. Going beyond
toleration-and the brotherhood of man. It recognizes God
"in every soul and in all nature, It teaches that Christ’s say-
ing “I and my father are one” can be realised by various
methods, as through unselfish work, by devotion and love to
the highest ideal, by discriminating between the real and the
unreal, by practising concentration, etc.

Continuing, the Swami said that the teaching of Vedanta
harmonizes with the ultimate conclusions of modern science,
and shows that this world was not created out of nothing, but
18 the evolution of one eternal energy. It demies the existence
of an extra-cosmic personal God as eternally separate from
the world and from map, and asscrts that the soul of the
individual is the image of God, i3 divine and is one with Him.
1t teachos that the difference between good and evil iy only in
degree and not in kind; that “reward” and “ punishment” in
this life and in the life to come are inevitable reuctions of our
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own actions. The idea of Vedanta is not only love to all men,
bat to all creatures, and non-injury and non-killing of animals
is taught. Professor Max Muller has said of Vedanta: ¢ It has
room for almost any religion ; nay it embraces them all.”

THE LECTURER AND HIS WORK.

The Swami Abhedananda is young, above medium height,
sturdy, with the remarkable chest development of his fellow-
teachers, from lifelong practice of breathing exercises, which
are a part of their religions practices. His dark-hued face is
finely chiselled, and with nnusual intellectnal strength -shows
the singular dignity, gentleness and repose of his people.
His hands are no lessindividual and expressive of high character.
He wears a turban of light orange color and a simple robe of
deep terra-cctta color, the gown of the Sannyasins, the most
ancient order of religious teachers, which has existed in India
since prehistoric times. His work is done without money
consideration, and the lectures are free to all, his support
depending upon voluntary gifts.

As aspeaker he is self-contained and attractive, and his
lectures are clear, original explanations of philosophic subjects
related to practical living. His command of English is as
perfect as is his pronunciation, with rarely aslip in accent,
which adds to the charm of a pleasing delivery. Among sub-
jects of recent lectures are:* Scriptures, What Do They
Teach P’ *‘ Renunciation Through Love,” *“ Immortality,”
““ Salvation Is Freedom,” * The Secret of Work.” The popu-
larvity of the lectures is attested by the repetition of a number
of them by request. Special features in the addreszes are
quotations in Sanskrit from the Vedas, with the translation,
and after the lectures lucid and able answers to questions. To
an occasional attendant the growth of interest is unmistakable
in steadily increasing audiences of intelligent persons, many
of them members of orthodox churches, with a representation
of well-known persons iu public life.

The Swami has lectured before ~clubs, including the
Twentieth Century Club and the Metaphysical, of Brooklyn ;
the Twilight Club of New-York, and regularly in Montelair,
N. J., besides having classes in Brooklyn on the Bhagavadgita
the Indian poem familiarized by Sir Edwin Arnold in ¢ The
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Song Celestial.” Considerable literature of the Vedanta
philosophy has been published here by the Vedanta Society, a
regularly incorporated body, and pamphlets and books cover=
wide range of subjects, including American lectures and trans-
lations from Indian classics and HEnglish magazines, on the
subject published in India.

In connection with the Vedantic work of Swami
Abhayinanda, a disciple of Swami Vivekananda, referred to
in our last Chicago letter, we publish the following Press—
notices.

SPEAKS AT ATHENAEUM BUILDING ON

“THE SEARCH AFTER TRUTH.”

The Swami Abhayanauda spoke yesterday morning at the
Athensgum building, No. 26 Van Buren Street, taking for her
sabject: ** The Search After Truth.” She said in part:

Just as all physical motion is attracted by the great lumi-
nary, so all mental and spiritual motion is attracted by infinite
truth. One is the generator of physical life, the other is the
generator of spiritual life. One is as necessary as the other
for the existence of a creature.

Jesus said to the tempter : “ Men ghall not live by bread
alone, but by every word that proceedeth out of the mouth of
(God.” From the atom to the planet, from the amoebae to the
highest type of man, all are looking toward the light, ail are
striving to grow and anfold, to occupy more physical spave, to
absorb more idras, to possess more knowledge, to conquer a
larger and larger sphere of the material and spiritual domain
of nature. This looking up, this searching for things yet un-
diseovered, this indomitable longing to soar higher and higher
in the mental and spiritval atmosphere, this marvellous power
of endurance by which tier after tier of the steep mountain of
experience is scaled, is simply the ocmnipotent pulsating motion
of the soul within the beince seeking to burst the materinl en-
velope, ag the butterfly seeks to burst the skin of the eater-
pillar to rend the space by its nerinl powers and eladden the
eyes by its brilliancy.

)
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Motion to the scientist is all that exists, the source of all
phenomena ; it is tho Isis of the Hgyptians. “Iam all
that is, all that has ever been, all that I shall ever be,
no mortal has ever drawn aside my veil.” Motion is the
atman of the Hindoo philosopher, the source and the re-
fuge of all manifestation. Motion is the spirit involving itself
in its own shadow (in matter), and then ascending to evolve
out of it and rejoin itself. This is the impelling force of growth,
the irresistible impulse in bodies to look up to the beautifal,
the lovable, the perfect, viz., Truth. Says Jehova: “ All tongues
shall confess me, all knees shall bend before me.” Truthis the
pure, soft light which towers over the gigantic mountain of lifz
experiences. Hach man has a partial view of it, sees it from
his own standpoint, realizes it from his own mental and spiri-
tual status. Each man must hew in the adamant sides of the
mountain steps to place his feet and scale higher and higher in
order to behold more and more of the light above. Steps hewn
in the rock by a man cannot serve as footholds for another man
—each has his own nature, his own needs, his own capabilities,
his own range of vision—each must do his own work. No ex-
ternal power can help him except as a suggestion. The great
teacher is within man, nowhere else. From partial truth we
rise to absolute truth, and when the mountain is scaled, when
the summit is reached, absolute truth is seen to be iunfinite
truth ; then the beholder, immersed in bliss at the realization
of the inexpressible, finds no words to utter. Silence, silence
silence. “ What is truth P’ asked Pilate of Jesus. How conld
Jesus answer ¥ He had reached the summit.—Chicago Inter
Ocean, 16th Jfanuary, 1898.

THE VEDANTA RELIGION,
Swami Abhayanunda Preaches Before the Adwaita Society.

The Swami Abhayananda gave the sixth sermon of a
series on the * Vedanta Religion” last evening at the head-
quarters of the Adwaita Society, 76, East Twenty-fourth Street.
Her subject was “ Man’s Relation to Himself.” She said in
part :

We read in history that when Alexander the Great was in
Corinth he saw Diogenes, the cynic sitting at his door, and
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approached, saying: “Iam Alexander the Great.” *“AndlI
am Diogenes the cynic,” replied the philosopher. *In which
way can I serve you?”’ continued the emperor. ‘ Cease to
stand between me and the sunshine,” retorted the cynic.
Struck with the bold aud meaningful reply, Alexander ex-
claimed : “ Were I not Alexander I would be Diogenes.” Well
might Alexander be struck with admiration for the man who
in & few words had defined all the obligations that man owes
to himself, a1l the relations which exist between the aspects of
his complex nature.

The object of life is the unfolding of the latent powers of
the individuality of man, the element which persists, through
the activities, the experiences, the knowledge, the wisdom
which are the ontcome of the personality. This process, which
is one both of growth and evolution, can fulfill its natural
object only when all obstructions, all encumbrances, are re-
moved from the path of man. The nearer we are to nature
the greater our advancement in knowledge and realization.

Man must staund face to face with his God. No shadow
must step between himself and hislight. Salvation he must
reach through his own efforts. No one can carry his cross, no
one live his life, think his thoughts, eat his food, sleep his sleep,
dream his dreams. The saviors of the world appear among us to
show us how to work, how to attain the good, but “each one
must carry his own burden.” ‘‘Cease to stand between me
and the sunshine,” said Diogenes to Alexander the Great.

VEDANTIC IDEALS OF THE GODHEAD.
Swami Ablayananda Lectures before the Advaita Society.

The Swami Abhayananda yesterday continued his discour-
ses on the Vedanta religion in the beadquarters of the Adwaita
Society, No. 76, East Twenty-fourth Street. He spoke on ¢* Man’s
Relation to God.” He said in substance:

All we can know of God is his manifestations. The greatest
of all mysteries is the descent of the spirit into matter, the in-
carnation of the word into flesh. * The word became flesh and
lived among us, and we beheld his glory.” The infinite ononess
is inexpressible, unthinkable but not unrealizable. No word can
describe that in which the snbject and the object huve murged
into one—that which is beyond time, spaco und cansation. But
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through the inscrutable powers of the one, infinite, formless,
limitless, a world of forms, of limitations, a variety of beings, is
produced.

The thought-power becorues the word uttered and mani-
fest, the son, the logos. The Christ is ushered on the plane of
embodied conscionsness. The phenomeunon is but the infinite
God rendered manifest, cognizable through its owu ineffable
power. Can we adore God und yet spurn him in the form he
manifests ? Uaun we serve God and yet use the creatares which
are himself for our self-agrandizements; use them as if they
were but insignificant beings, use them as if they were simply
objects of commodities, mere useful instruments for secnring to
ourselves comforts, power, wealth, and fame ?

Of that beautiful and orderly series of forms which we
call the universe, man is the highest, the most develdpe_d. The
wonderful complexity, symmetry, and beauty of his physical
and mental orgarism declare him the king of creatures, In
all men—all without exception—shines the divinity ; radiates
the immortal, the pure. These qualities shine and radiate on
different planes, with a luminosity more or less brilliant, more
or less obscure, but it is present there, always.

To the extent that the divine nature is developed in our-
selves, to the same extent do we perceive it in others. The
more we see the Christ in others the more it 1s within us. We
never can get out of our own thoughts, it is by our own stand-
ard that we measure others. He who says that a man is bad,
wicked, and so forth, is hypuotizing himself, stilling the silent
voice within him. 'To say of a man, * He is my enemy ; he is
but a stranger,” is to utter blasphemy. The wundeveloped,
comparatively rnde, unrefined man is simply in his infancy——
his stature is short, but he will, he shall grow and unfold.
Why look dowu on him ? Shall we spurn and ostracize the
child because he is not as tall and as strong physically as his
father ? No he shall grow and reach tothe stature of the
father., 1t is to teach us this, that Messiahs are born from
time to time. Says Krishna : *“ Whenever there is a decrease
of religion and an increase of irreligion, from time to time I pro-
ject myself into creatior.” Tn the words of John the Baptist,
“ The work became flesh and lived among us and we beheld
his glory.”
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“ No man hath beheld God at any time, if we love one
another God abideth in us, and his love is perfected in ws.”
—Inter Qcean. Dec. 27, 1897.

NON-RESISTANCE.

The Swami Abhayananda spoke yesterday morning at
Athsugum. buildings upon the subject of *“ Nou.resistance.”
She said in. part:

 “ A mason is requested to bu:ld a structnre. What kind
of & structure will it be ? he inquires, and before the plan of
architect. is laid before him he cannot possibly commence his
labors. The general character of the bunilding, as well as its
details, shall direct him in the method of arranging these
materials.

“ Such is man’s attitude in relation to life. Ere he under-
stands what the object of life is he cannot intelligently devise
means and. methods by which he may attain to that object.
Varieus schools of thought have given various ideas in rela-
tion to this. *The object of life,” says the school of endemonism,
‘is to secure happines-.” All ethics should lead to that goal.
To the devout man the object of life is to worship God and
gain heaven.

“ ‘What is the aim of life ¥’ asked a Brahmiu of Socrates,
whom he met in the streets of Athens. *To know man,
replied the Greek philosopher. * How can yoau known man
before you know God P’ retorted the Brahmin. To the Vedan.
tist the object of life iz to obtain knowledge first, objective
knowledge through experience, then subjective knowledge, then
knowledge, absolute, that which transcends objectivity and
subjectivity ; it 18 to rise from step to step where partial truth is
seen until the ascents is completed, the summit is reached and
all the innumerable sides of truth stand revealed.

‘““ The Vedantic conception comprises all the others, for it
is the synthesis of all thought, of all inquiry. Granting for a
moment the endernonisti: theory, viz. : happiness to be the aim
in life. Happiness means the removal of pain, and this can be
obtained only through knowledge which is the resalt of
observation and experienc+. Thas the theory of * happiness’
as being the aim of life obviously slides into that of the Vedanta
or ‘ knowledge’ being the ain of life, The entire speculation, of
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course, hinges on what is understood by ‘ happiness.' Kach
man translates happiuess in accoidance with his own concep-
tion of it, but whatever the translation may be the same idea
underlies it all, viz.: the idea of peace, of rest, of freedom from
disagreeable association,

““ Whether we are, conscious of it or not, by seeking ‘happi-
ness’ we seek to attunve ounr vibrations to the vibrations of our
environments, or rather we seek to call out surroundings whose
vibrations are attuned to our own. Scientifically speaking, pain

1s discordant vibration and the removal of the pain depends on
the removal of the discord.

“In the donain of physies pain is the clashing of & moving
body with the obstruction or the rvesistance it meets on its
ways

“ A man is suddenly thrown into a fortified inclosure out
of which there seems to be no means of escape. Anxious to
free himself and maddened by fear, that man may in his excite-
ment attempt to escape by means that will prove full of
difficulties and dangers and in all probability he will fail in
his attempt.

“It is only when the mind has become calm that he will
seek the means the least fraught with difficulties and the most
adapted to success. Then all chances of success available shall
work towards his deliverance. Why so ? Because there is an
immutable law of nature by which ‘bodies move along the line
of least resistance.” Bodies moved by force or by instinct do
so invariably ; hodies moved by reason do se when they are
wise, and do not do so when they are foolish. The result of
the foolish act is suffering, the result of suffering is experience
the result of experience is kuowledge, which may or may not
be transmitted into wisdom.

“ Materially speaking, resistance is always accompanied
with suffering. The act may be one of necessity, but the
suffering cannot be avoided, and while the act of resistance
may not be gaulified as wrong, yet it is right-wrorg. In ac-
cordance with a wise sense of self-preservation resistance must
be avoided, discordant vibrations must be removed and peace
established ; peace that shall confer bliss on us and on all of
those around us.”—Chronicle, Feb. 7, 1898,
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“ FORGIVENESS,”

The Swami Abhayananda spoke yesterday at the Adwaita
society head-quarters, at 76 Twenty-fourth street. She said in
part, speaking on the subject of ¢ Forgiveness” :

‘It 1s true, as Darwin explains in his ‘ Descent of Man,
that the first law of nature is that of self-preservation. It is
also true, as H. Drummond states in his * Ascent of Man,” that
the second law of nature is that of the preservation of others.
Thus we have two laws, or, is it were, two parallel lines of ex-
istences, one whose impulse is the assertion of the personality,
i e., separateness ; the other whose impulse is the surrendering
of the personality, 7. e., oneness,

“One impulse is pulling downward to the region of
egoism, the other is pulling upward to the region of self-
abnegation. These two impulses or motive powers in man
correspond to the two motive powers in nature, viz., repulsion
and attraction, aggregation and segregation, the centripetal
energy and the centrifugal, creation and destruction.

“ These two different streams which flow in the bosom of-
man cause two different setsof feelings to pour out of him,
which are the generators of his misery and his happiness, of
his pains and his pleasures. When the downward impulse,
egoism, separateness, is dominaunt, the man seeks to draw things
to himself, to absorb of the world all he can; when the upw ard
tmpalse is dominant, the self-surrendering, he seeks to give of
his own substance to others.

We feel the pangs of pain to the extent that we are anxi-
ous to cater to our own personality as separate from the per-
sonalities of others. Pain is discordant vibrations, 1. e., vibra-
tions to which we are not attuned, vibrations to which we
oppose the hostile vibrations of our own personality, the result
of which is conflict. The presence of suffering is the indication
that our own ego has been chaffed, that the circle of its
circnmference has been battered on some points,

“ When a man suffers from injury inflicted npon him by
others, 1t is simply that he and the man who injured him are
on the same plane of mentality, wnd being such, they nppre-
ciate each other, but the set of vibrations of {he one repets
hose of the other, The resnlt of the conflict is snger in both
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the injnred and the injuring one, and on the side of the victim
is added the destructive passion of dislike, perbaps batred,
or, even revenge. Arrived at this junction, sufferings deep
and lasting become the lot @f the hating, revengefal oue, suf-
ferings which never can end or slacken untii hatred is wiped
ont of his breast.

““ The responsibility of the conflict and its disastrons
vesults, however, liea mainly at the door of the injured man, for
by permitting himself to recognize the evil deeds of the man
who injured him, he has descended to the level of that man.
Had he stood above the man.and his evil propensities, he had
not recognized the deeds, and they had failed to reach to his
heart. The uvure, strong man forgives injuries, because the
strong man 15 always generous ; the wise man forgives injury
because he knows that evil deeds are the rusult of ignorance,
that as all motion is 1n a circle, the evil deeds shall return to
the evil doer.

“ Once, while Buddha was sitting in his cave, a mah who
was adverse to his teachings came to the door and commenced
abusing him bitterly. Buddha listened silently, pitying his
folly. The man having finished Buddha said to him :

“ ‘Son, it a man declines to accept a present made to him,
to whom does the present belong ?’

“ ‘In that case,’ answered the man, ‘it wouald belong to
the man who offered it.’

* ‘Very well,” continued Baddha, ‘I decline to accept your
abuse and 1 request you to keep it yourself.

“Jesus of Nazereth, the sublime teacher of love, prayed
on the cross, saying:

“ *Father, forgive them, they know not what they do.”

—Chronicle, Jan. 31st, 1898,
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